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 Ta’ẓīm al-‘Ilm 

By Shaykh Sālih ibn ‘Abdillāh Ibn Hamad al-‘Usaymī 
In the name of Allāh, the Most Merciful, the 

Bestower of Mercy. 

All praise is for Allāh, for as long as there are 
those who glorify His greatness, and for as 
long as there are learners with desire, 
treading the path to Him. 

I bear witness that there is no god worthy of 
worship except Allāh, alone and with no 
partner, a testimony by which we can escape 
the net of making a partner with Allāh, and 
therefore be incumbent to be saved from 
the fire of destruction. 

I bear witness that Muḥammad is His slave 
and messenger. His Lord sent him with 
guidance and the religion of truth, to make it 
manifest over all other religions, even if the 
disbelievers hate it. He conveyed his 
message and delivered it, and rendered his 
trust and made it plain. 

Through his propagation, the clearest of 
proofs were set out, and through his 
clarification, false notions and arguments 
were rebutted. 

He left us the legacy of the straight and clear 
path, and the noble sunnah, in which nobody 
who seeks it can be lost, and nobody who 
takes hold of it can be held back from it. May 
Allāh exalt his mention and grant him safety, 
and to his family and his companions, for as 
many times as the number of people who 
learn, and the number of people who teach. 

To proceed: 

Knowledge does not cease to be a great 
legacy in which people of nobility follow one 
another, generation after generation. For 
those who seek out things of high value, 
there is no other concern but this, and no 
desire for any other goal besides this. How 
could it not be so, when the happiness of 
both worlds and the good of both lives are 
achieved by getting it!? 
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It is the honour of everything that exists, and 
the light of every peak and valley. It is the 
adornment of the greats, and the pleasure of 
those who behold it. Whoever is inclined 
toward it is blessed, and whoever carries it 
around with them has gained a great prize, 
and whoever acts according to it will be safe. 

If it were a product that was sold, huge 
amounts of money would be spent on it, and 
if it were high up in the sky, the people of 
nobility would have risen up to it. Out of 
every marketplace, it is the most profitable, 
and out of every source of pride, it is the 
most honourable. Achievements in it are the 
most noble of achievements, and its 
resources are the most praiseworthy of 
resources. The eternally happy is the one 
who spurs himself to seek it, and encourages 
the journeying of his soul towards it; while 
the wretched is the one who turns away 
from it or he makes others do so, and 
distances himself from it, or makes others do 
so. His nose is blocked from the fragrance of 
knowledge, and his neck is sealed with the 
words 'This is a slave who is bereft'.  

Knowledge enters the heart of every 
successful one; without any doorman or 

seeking permission; 

And the bereft repels it due to his failure; 
O Allāh! Do not make us wretched by 

prohibiting us from it! 

From that which fills a person with 
happiness, and expands his chest and fills it 
with light, is to see creation turning to the 
sittings of learning, and seeking out the 
straight path. 

The clearest and most truthful proof of this 
is the increasing number of lessons and the 
continuous stream of educational seminars - 
a sweetness in the heart of the believers and 
a wound in the throats of the disbelievers 
and the hypocrites - for the lessons are being 
carried out and the journeys are ongoing; 
the benefits are there for all to see, 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



the benefits are there for all to see, and the 
people are yearning. The scholars bring out 
the pearls of knowledge, and the students 
set about arranging them. 

From the acts of goodness towards this 
upcoming multitude and the generations to 
come is to guide them to the secret of 
possessing knowledge which will give them 
the success to achieve that which they hope 
for, and which will take them to a place of 
safety, out of mercy towards them, so that 
they are not lost in the desert of opinions 
and the darkness of desires. 

In implementing this principle, the core 
message, O believers, is that of revering 
knowledge, since the amount of knowledge 
that a person gains is dependent upon the 
amount that his heart reveres it and honours 
it. So, whoever's heart is filled with the 
reverence of knowledge and honouring it, 
that heart is suitable to be a place where 
knowledge resides; and depending on the 
extent to which the prestige of knowledge is 
lacking in the heart, the servant's amount of 
knowledge will be lacking, to the extent that 
there are hearts in which there is no 
knowledge at all. 

Whoever reveres knowledge, its light will be 
apparent on him, and the messengers of its 
sciences will come to him in delegations. 
There will be no purpose to his ambitions 
except receiving it, nor any pleasure for 
himself except thinking about it. It seems as 
though Abū Muḥammad ad-Dārimī (may 
Allāh have mercy on him) alluded to that, 
concluding The Book of Knowledge within his 
sunan (which is named al-Musnad al-Jāmi') 
with a chapter about the reverence of 
knowledge. 

The greatest of help in achieving the 
reverence of knowledge and venerating it is 
to know the principles of revering it; they are 
the comprehensive principles, those which 
establish the greatness of knowledge in the 
heart. Whoever takes them onboard will be 
one who reveres and honours knowledge, 
and whoever forsakes them  

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



and whoever forsakes them has truly lost 
himself and obeyed his desires, so he must 
not blame anyone but himself if he is 
deficient in it - Your own hands tied [the 
knot] and your own mouth blew on it - and 
the one who does not honour knowledge, 
knowledge will not honour him. 

We will bring forth, Allāh willing, a discussion 
of twenty principles through which 
knowledge can be revered, without going 
extensively into them, since the situation 
cannot accommodate it, and going into them 
to the full extent of every point would need 
a prolonged amount of time. The intention 
here is to enlighten and remind, since 
something small which remains and benefits 
is better than something vast which is 
delivered and then forgotten. 

So, take the biggest portion from these 
principles, and you will gain the best portion 
of the beautiful gardens of these sciences 
and the gardens of knowledge. Stay away 
from inclining towards the statements of 
people whose hearts have been veiled, and 
who themselves have become weak, and so 
they mistakenly believed that these reports 
are full of exaggeration and burden, and 
unconvincing strictness; for a wall has been 
placed between [those people] and [these 
principles] with a door, its interior containing 
mercy, but on the outside of it is torment. 

These people do not have for their claim the 
proofs of legislation which would give truth 
to it, nor events observed which would 
support it. It is nothing more than the excuse 
of the weak-minded, and the proof of the 
impotent. 

What kind of exaggeration and burdening 
are found in something which revelation 
gives witness to, and the early generations 
took to. Every point among these is proven 
by an unequivocal āyah, or an accepted 
sunnah, or narrations from the best of the 
generations past. 

So, if you trust their veracity, and you have 
internalised their knowledge and the 
information they contain, then do not let 
your aspirations be tied up  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



then do not let your aspirations be tied up by 
the sermons of laziness and dawdling, who 
delve into these things, proclaiming: These 
are how the early generations of this ummah 
and the best of mankind used to be, so where 
is the sand in comparison to the stars! 

Rather, the one who raises himself to mirror 
their standards will achieve it: 

Resemble them, even if you are not like 
them; for indeed resembling the noble one 

is itself success. 

So let your heart bear witness to these 
principles, and reflect upon what is 
transmitted about them and what you 
understand from them, and extract from 
them their literal evidences and what is 
understood from them, for words are the 
depositories of meanings. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The First Principle: Purifying the Vessel 
of Knowledge 

It is the heart. Everything which is sought 
after has a vessel, and certainly the vessel of 
knowledge is the heart. The uncleanliness of 
the vessel muddies it and spoils what is in it. 
Knowledge will enter the heart according to 
its purity. If its purity increases, its readiness 
for knowledge increases. The example of 
knowledge in the heart is like a lamp; the 
cleanliness of the glass is what causes its 
light to spread, and if it is covered in dirt, its 
light will disappear. 

So, whoever wants to possess knowledge, let 
him adorn his inner-self, and let him purify 
his heart from its impurities. Knowledge is a 
delicate jewel, and it is not appropriate for 
anything other than a clean heart. 

The purity of the heart goes back to two 
great principles: 

* Purifying it from the impurity of false 
notions. 

* Purifying it from the impurity of desires. 

Since the purification of the heart is of such 
great importance, the Prophet صلى الله عليه وسلم 
commanded it be done from the very 
beginning of his call, based on the statement 
of Allāh, the Exalted, in Sūrah al-
Muddaththir (the translation of which is): 
"And purify your garments." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



This is based on the interpretation of those 
who say that the meaning of garments is the 
inner-self; and it is a good opinion, which has 
been derived in a sound way. 

If you are shy that a created being like you 
should see your dirty clothes, then be shy of 
Allāh looking at your heart while there is 
rancour, afflictions, sins and faults in it. 

Muslim ibn al-Ḥajjāj said, "'Amr an-Nāqid 
narrated to us, saying, Katheer ibn Hishām 
narrated to us, saying, Ja'far ibn Burqān 
narrated to us, from Yazeed al-Aṣamm, from 
Abī Hurayrah, that the Prophet صلى الله عليه وسلم said (the 
translation of which is): 'Indeed, Allāh does 
not look at your physical forms and your 
wealth; rather, he looks at your hearts and 
your deeds.'" 

Beware of the hidden things within 
yourself which; whenever they come out 

about you, they break you with 
humiliation. 

Whoever purifies his heart, knowledge 
settles within it; and whoever does not get 
rid of its impurities, knowledge will bid 
farewell to him and move on. 

If you were to look through the 
circumstances of a group of the students of 
knowledge, in terms of this principle, you 
would see an obvious flaw - for how can the 
reverence of knowledge exist in a person 
who lets false notions and desires enter his 
heart morning and evening!? 

A forbidden image calls to him, and a deviant 
statement kindles his desire. Evil things fill 
him, as does finding pleasure in forbidden 
things; in him is malice and corruption, 
stubbornness and jealousy; hypocrisy and 
opposition - how can such people have 
knowledge, and where do they stand 
regarding it, and where does it stand 
regarding them!? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Sahl ibn 'Abdullah (may Allāh have mercy on 
him) said, "It is forbidden for light to enter a 
heart when it has within it something which 
Allāh, Mighty and Majestic, hates." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Second principle: Purity of 
Intention in Seeking Knowledge 

Making actions sincere is the foundation of 
their acceptance, and the stairway to reach 
them, as Allāh, the Exalted, said (the 
translation of which is), "And they were not 
commanded except to worship Allāh, making 
the religion sincerely for Him, as pure 
monotheists." [al-Bayyinah: 5] 

al-Bukhārī said in al-Jaami' al-Musnad aṣ-
Ṣaḥeeḥ, and Muslim in al-Musnad aṣ-Ṣaḥeeḥ 
(and the wording is that of al-Bukhārī, the 
translation of which is), "'Abdullāh ibn 
Maslamah narrated to us, saying, Mālik 
informed us, from Yaḥyā ibn Sa'eed, from 
Muḥammad ibn Ibrāhīm, from 'Alqamah, 
from 'Umar (may Allāh be pleased with him) 
that the Messenger of Allāh صلى الله عليه وسلم said, 'Actions 
are according to intention, and every person 
will have what they intended.'" 

Nobody from those who have preceded did 
so, nor did anyone from those who have 
arrived [at their goal] from the pious 
predecessors do so, except because of 
sincerity for Allāh, the Lord of the Worlds. 

Abū Bakr al-Marrūdhī (may Allāh have mercy 
on him) said, "I heard a man say to Abū 
'Abdullāh - i.e., al-Imām Aḥmad ibn Ḥanbal, 
and he mentioned truthfulness and sincerity, 
and Abū 'Abdullāh said to him, 'It is this that 
raised up these people.'" 

A person only achieves knowledge to the 
extent of his sincerity. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Sincerity in knowledge is built upon four 
principles, by which the proper intention for 
knowledge is achieved if he intends them: 

1. Removing ignorance from himself, by 
acquainting himself with the acts of 
servitude which he is obligated to do, and 
being aware of the objectives of the 
commands and prohibitions. 

2. Removing ignorance from creation, by 
teaching them and guiding them to that 
which will correct their worldly life and their 
hereafter. 

3. Bringing knowledge to life and protecting 
it from being lost. 

4. Acting on that knowledge. 

Knowledge is a tree, and action is its fruit. 
Knowledge is only sought in order to act 
upon it. 

The early generations, may Allāh have mercy 
on them, used to fear the loss of sincerity in 
their seeking knowledge, so they would 
refrain from claiming to have it, out of 
caution and piety, not because they did not 
really have that knowledge in their hearts. 

Hishām ad-Dastawā'ī, may Allāh have mercy 
on him, said, "By Allāh, I cannot say that I 
went for even a single day to seek knowledge 
of ḥadeeth, seeking thereby the face of 
Allāh, Mighty and Majestic." 

al-Imām Aḥmad was asked, "Did you seek 
knowledge for Allāh?" He said, "For Allāh!? 
That is something hard! But it was something 
that was beloved to me, so I sought it." 

Whoever loses sincerity, he loses a great 
deal of knowledge and an abundance of 
good. 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



It is befitting for the one who is seeking to be 
safe to examine this point, namely sincerity, 
in everything that he does, whether 
something minuscule or something great, 
and whether something done in secret or 
done openly. 

He brings to bear, in this act of seeking 
[knowledge], struggling immensely to 
correct his intention. 

Sufyān ath-Thawrī (may Allāh have mercy on 
him), said, "I never struggled to correct 
anything harder for me than [correcting] my 
intention, because it turns on me." 

Rather, Sulaymān al-Haashimī (may Allāh 
have mercy on him) said, "Perhaps I would 
narrate a single ḥadeeth with a certain 
intention, and when I come to a certain part 
of it, my intention would change - so a single 
ḥadeeth requires multiple intentions!" 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Third Principle: Focusing All of Your 
Attention on Seeking Knowledge 

The split nature of a person, if it is then 
pulled together to seek knowledge, it 
congeals and combines, and when it is busy 
with knowledge and with other things, it 
increases in disparity and disarray. Attention 
can only be focused on a goal by checking 
three things: 

1. A keenness for what benefits, such that 
whenever a person is given the success to do 
what benefits them, they are keen to stick to 
it. 

2. Seeking the help of Allāh, Mighty and 
Majestic, in achieving it: 

If there is no help from Allāh for a young 
man; the first thing that will transgress 

against him is his own judgement. 

3. Not being impotent in reaching the 
desired goal of it. 

These three things are found together in the 
ḥadeeth which was narrated by Muslim ibn 
al-Ḥajjāj. He said, "Abū Bakr ibn Abī Shaybah 
and Ibn Numayr narrated to us, saying, 
'Abdullāh ibn Idrees narrated to us, from 
Rabee'ah ibn 'Uthmān, from Muḥammad 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Muḥammad ibn Yaḥyā ibn Ḥibbān, from Abū 
Hurayrah (may Allāh be pleased with him) 
that the Prophet صلى الله عليه وسلم said (the translation of 
which is), "Be keen for what will benefit you, 
and seek the help of Allāh, and do not feel 
helpless." 

So whoever wants to focus his attention on 
knowledge, let him light within himself the 
burning flame of keenness, because that 
knowledge benefits him - rather, every good 
in this world and the next is the fruit of 
knowledge - and let him seek the help of 
Allāh, and let him not feel helpless to achieve 
any part of it; at this time, he will achieve his 
desired result and he will win by getting that 
which he was hoping for. 

al-Junayd (may Allāh have mercy on him) 
said, "Nobody seeks something with 
dedication and truthfulness except that he 
will achieve it; even if he doesn't achieve all 
of it, he will achieve some of it." 

Achievement comes from hard work, and 
failure comes from laziness; exert yourself 
and you will soon achieve the goal of your 

dreams. 

So, focus your attention, and wake up from 
heedlessness, because if a person is blessed 
with high aspirations, doors of all kinds of 
good will be opened for him, and many 
moments of happiness will race towards 
him. 

Ibn-ul-Qayyim (may Allāh have mercy on 
him) said, "If the star of aspiration rises in the 
darkness of the night of idleness, and this is 
combined with the moon of dedication, the 
earth will be lit up with the light of its Lord." 

However, if a person's attention is attached 
to food or clothing, or what they eat or drink, 
they will not smell the fragrance of 
knowledge. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Know that knowledge will not be gained by 
he; whose attention is to food and to 

clothing; 

So be keen, so that you reach in 
knowledge, an abundant portion; and 

abandon for it beautiful sleep, and journey 
through the night 

And from that which raises your aspirations 
and causes you to rise is to take a lesson from 
the condition of those who have gone 
before, and to know the aspirations of these 
people of the past. 

Abū 'Abdullāh, Aḥmad ibn Ḥanbal, during his 
childhood, might well have wanted to leave 
before Fajr to go to the circles of the 
scholars, but his mother would hold on to his 
clothing, as a mercy to him, until the adhaan 
would be given, or the morning would come. 

And al-Khaṭeeb (may Allāh have mercy on 
him), read all of Saḥeeḥ al-Bukhārī to 
Ismā'eel al-Heerī in three sittings, two of 
which were in the night, from Maghrib until 
the break of dawn. 

adh-Dhahabī said in Tāreekh al-Islām, "And 
this is something that I do not know of 
anyone in our time who would be able to do 
it!" 

May Allāh have mercy on Abū 'Abdullāh; if he 
were to see the attitude of the people of this 
time, what would he say!? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Abū Muḥammad Ibn at-Tabbān, in the very 
beginning, would study the whole night, but 
his mother was merciful to him, and she 
stopped him from reading at night. He used 
to take the lamp and put it under the jafanah 
(a kind of large vessel), and he would 
pretend to be asleep. When his mother 
would fall asleep, he would take out the 
lamp and start to study. 

I have seen in some of the written collections 
in one of the private libraries of Najd, 
something attributed to 'Abdur-Raḥmān ibn 
Ḥasan Aal-ash-Shaykh (may Allāh have 
mercy on him), the author of Fatḥ al-Majeed, 
that he said: 

Exert yourself in seeking knowledge; and 
embark on this, morning and evening. 

Continue to ask questions and be - may you 
be guided - one who investigates; for 

disgrace, in my eyes, is that a person be 
ignorant. 

So be a person whose feet are firmly on the 
group and whose crown is his aspirations 
towering above the stars, and do not be from 
those who are young in body, but feeble in 
their aspirations, for indeed the aspirations 
of the truthful person never grow old. 

Abūl-Wafā' Ibn 'Aqeel, one of the geniuses of 
the world from among the scholars of 
Ḥanbalī fiqh, recited the following verses of 
poetry in his eighties: 

My determination has not grown old, nor 
my resolution, nor my manners; nor my 

allegience, nor my religion, nor my 
generosity; 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Only my hair has changed when it is not 
dyed; and greyness in the hair is not like 

growing old in ambition. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Fourth Principle: Focusing Your 
Attention on the Knowledge of the 

Qur’an and the Sunnah 

Every beneficial kind of knowledge goes back 
to the speech of Allāh and the speech of His 
messenger صلى الله عليه وسلم. All other kinds of knowledge 
are either there to serve those two, so you 
take enough of them to provide that service; 
or alien to them, so it will not harm to be 
ignorant of them. 

To the Qur'an and the Sunnah all knowledge 
returns, and it was these two forms of 
knowledge that the Prophet صلى الله عليه وسلم was 
commanded to adhere to, as Allāh, the 
Exalted said (the translation of which is), "So 
adhere to that which is revealed to you. 
Indeed, you are on a straight path." [az-
Zukhruf 43] 

Was anything revealed to Abūl-Qāsim صلى الله عليه وسلم 
other than the Qur'an and the Sunnah!? 
Whoever makes his knowledge the Qur'an 
and the Sunnah is a follower, not an 
innovator, and will gain the most abundant 
of knowledge. 

Ibn Mas'ood (may Allāh be pleased with him) 
said, "Whoever wants knowledge, let him 
examine the Qur'an, for it contains the 
knowledge of the early and latter people." 

Masrooq (may Allāh have mercy on him) 
said, "We did not ask the companions of 
Muhammad صلى الله عليه وسلم about anything except that 
the knowledge of it was found in the Qur'an, 
but our knowledge of it was deficient." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



It is attributed to Ibn 'Abbās (may Allāh be 
pleased with them both) that he used to 
recite the following verses of poetry: 

All of knowledge is found in the Qur'an, 
however; men are incapable of 

understanding it. 

How wonderful is the statement of 'Iyāḍ al-
Yaḥṣubī in his book al-Ilmā': 

Knowledge is found in two sources, none 
transgresses them; except the one 

misguided from the clear road; 

Knowledge of the Book, and knowledge of 
the narrations which are; attributed, from 

a follower, from a companion. 

The highest of aspirations in seeking 
knowledge, as Ibn-ul-Qayyim (may Allāh 
have mercy on him) said in his book al-
Fawā'id is "Seeking knowledge of the Book 
and the Sunnah, and understanding it the 
way that Allāh and His messenger intended, 
and the knowledge of the limits which have 
been sent down." 

This was the knowledge of the early 
generations, may the mercy of Allāh be upon 
them. Then, after them, there was a lot of 
speech about that which does not benefit. 
Knowledge, among the early generations, 
was more; and speech, among the latter 
generations, was more. 

Ḥammād ibn Zayd said, "I asked Ayyūb as-
Sakhtiyānī: 'Is knowledge today more, or was 
it more in the past?' He said, 'Speech today 
is more, and knowledge was more in the 
past.'" 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Fifth Principle: Taking the Proper 
Path Which Will Lead To It 

Everything which is sought after has a path 
which takes you to it. Whoever takes the 
proper path for the thing that he is seeking, 
it will bring him to it, and whoever takes 
another path will not be successful in getting 
it. Knowledge has a path; whoever takes the 
wrong one will be misguided and will not 
achieve his target, and perhaps will get very 
little benefit for a great amount of effort. 

az-Zarnūjī (may Allāh have mercy on him) 
said, in his book Ta'leem al-Muta'allim, 
"Everyone who takes the wrong path will be 
misguided, and will not achieve his objective, 
whether a little or a lot." 

Ibn-ul-Qayyim (may Allāh have mercy on 
him) said in his book al-Fawā'id, "Ignorance 
of the path, its hardships, and the objective 
necessitates a great deal of exertion for very 
little benefit." 

Muḥammad Murtaḍā ibn Muḥammad az-
Zabeedī, author of Tāj al-'Aroos described 
this path in a way that is both comprehensive 
and exclusive, in a poem of his named 
Alifiyyat-us-Sanad, in which he says: 

The end [of seeking knowledge] cannot be 
attained in a thousand years; by a person, 
so take from every science the best of it; 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



By memorising a text which gathers 
together that which is superior; taking it 

from one who benefits and sincerely 
advises. 

The road of knowledge and its middle path is 
built upon two things, whoever takes them 
both will be one who reveres knowledge, 
because he is seeking from the way in which 
it is possible to reach it: 

Firstly, to memorise a text which gathers 
together that which is superior. 
Memorisation is a must, and whoever thinks 
that he can gain knowledge without 
memorisation, is seeking something 
unattainable. That which is memorised and 
relied upon is a text which gathers together 
that which is superior; i.e., the text which is 
relied upon by the people of the science.  

A student who memorises something 
obscure in a particular science and who 
leaves that which is well known from it will 
not benefit, such as the person who 
memorises Alfiyyat-ul-Aathirī in the science 
of naḥw and leaves Alfiyyah Ibn Mālik. 

Secondly, to take that text from one who 
benefits and sincerely advises. So, you flee to 
a shaykh from whom you can understand its 
meanings and who has these two attributes:  

(1) That he benefits; this means that he is 
qualified in this knowledge, so he is known 
as one who sought knowledge and took it 
from others, until he gained it, and he ended 
up with a strong aptitude in it.  

The basis for this is reported by Abū Dāwood 
(may Allāh have mercy on him) in his sunan. 
He said (the translation of which is), "Zuhayr 
ibn Ḥarb and 'Uthmān ibn Abī Shaybah 
narrated to me, saying, Jareer narrated to us, 
from al-A'mash, from 'Abdullāh ibn 
'Abdullāh, from Sa'eed ibn 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Jubayr, from Ibn 'Abbās (may Allāh be 
pleased with them both), that the Prophet صلى الله عليه وسلم 
said, 'You will hear, and others will hear from 
you, and others will hear from those that 
heard from you." Its chain is strong. 

The generality of a statement should be 
taken into account, rather than the 
particular person that it was addressed to; 
therefore from the signs of knowledge in this 
ummah is that it continues to be taken by the 
subsequent person from the one who came 
before him. 

(2) The attribute of sincere advice. This 
comprises of two meanings: 

(i) The suitability of the shaykh as an example 
to be followed, and for the student to be 
guided by his guidance, conduct, and 
manners; 

(ii) His knowledge of the methods of 
teaching, such that he is proficient in 
teaching students and he knows what is 
suitable for them and what will harm them, 
in accordance with the educational kind of 
nurturing that as-Shāṭibī mentioned in al-
Muwāfaqāt.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Sixth Principle: Taking into Account 
the Different Sciences when Acquiring 
Knowledge, and Giving Precedence to 

Them in Order of Importance 

A pleasant image becomes even more 
pleasant when the eye has the pleasure of 
looking at every part of it; however, some of 
its beauty is lost by the one looking at it, 
depending on how much of it is concealed 
from him. 

Knowledge is like this - whoever takes into 
account the different sciences when 
acquiring it, and gains a share of each 
science, his skill in knowledge becomes 
complete. 

Ibn-ul-Jawzī (may Allāh have mercy on him) 
said in his Ṣayd al-Khāṭir: "Gathering 
different types of knowledge is something 
praiseworthy: 

Take from every science, and do not be 
ignorant of it; for the free person is one 
who looks into the secrets [of different 

sciences]." 

The shaykh of our shuyookh, Muḥammad ibn 
Māni' (may Allāh have mercy on him) said in 
Irshād aṭ-Ṭullāb, "It is not befitting for a 
person of virtue to leave a kind of beneficial 
knowledge which will help him to 
understand the Book and the Sunnah, if he 
knows that he has, in himself, the strength to 
learn it. It is not right for him to dishonour 
the knowledge that he is ignorant of, nor to 
detract from the one who is knowledgeable 
in it 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



- this is a deficiency and a depravity. It is 
befitting for the intelligent person to speak 
with knowledge or to be silent with courtesy, 
lest he fall within the statement of the one 
who said: 

It reached me that Sahl censured out of 
ignorance; sciences that Sahl did not know; 

Sciences that if knew them, he would not 
have detested them; but contentment with 

ignorance is sahl (easy)." 

Taking into account the different sciences 
only benefits when depending upon two 
fundamental things: 

(1) Giving precedence to them in order of 
importance, according to that which a 
student is in need of in order to carry out the 
duties of servitude to Allāh.  

Mālik ibn Anas, the imām of Dār al-Hijrah 
said about seeking knowledge, "Beautiful 
and good; however, look at what you will 
need to do from morning until evening, and 
stick [to learning] that." 

Abū 'Ubaydah, Ma'mar ibn al-Muthannā 
(may Allāh have mercy on him) said, 
"Whoever busies himself with something 
unimportant, will be harmed by that which is 
important." 

Give precedence to the most important, for 
knowledge is copious; and life is but a brief 

apparition or a guest who pays a short 
visit. 

(2) That the intention at the beginning of 
seeking knowledge is to cover a summarised 
text in each science,  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



to cover a summarised text in each science, 
until the point that he has completed this in 
all of the beneficial types of knowledge, then 
he looks at the kind of knowledge which 
agrees with his nature, and that which he 
finds himself capable of, and he goes into 
depth in it; regardless of whether it is one 
science or more. 

As for reaching the pinnacle of every science 
and gaining proficiency in each one, this is 
only made easy for the odd person across 
the ages. After that, the student looks to 
what he can achieve, one science at a time, 
or multiple sciences at once, but one at a 
time is what is suitable for the majority of 
students. Among the anonymous lines of 
Mauritanian poetry is the following: 

If you want to learn a science, complete it; 
and as for others, before you finish [the 

first one], stop! 

Prohibition has come for learning multiple 
sciences at once; for if two twins try to 

leave [the womb] together, they will never 
come out! 

As for whoever knows himself to have the 
ability to join between multiple sciences at 
once, he can do so, and his situation is 
considered an exception to the rule. 

From the things which are seen, in 
opposition to this principle, include 
reluctance to study different types of 
knowledge, belittling some forms of 
knowledge, and being busy with that which 
does not benefit, along with a penchant for 
oddities. Mālik used to say, "The worst of 
knowledge is that which is odd, and the best 
of knowledge is that which is manifest; that 
which the people have narrated." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Seventh Principle: Taking the 
Initiative to Attain Knowledge, and 
Taking Advantage of Childhood and 

Youth 

Life is a flower: either it will become a fruit, 
through seeking things of high value; or it will 
be expended. From that which causes the 
flower of life to bear fruit is taking the 
initiative to gain knowledge, abandoning 
laziness and impotence, and taking 
advantage of the years of childhood and 
youth; acting upon the command to race 
towards all that is good, as Allāh, the Exalted 
said (the translation of which is), "So race 
towards all that is good." [al-Baqarah 148] 

The days of youth - take advantage of 
them; indeed youth does not last forever. 

Aḥmad (may Allāh have mercy on him) said, 
"I would not compare youth to anything 
other than something that was in my sleeve 
and fell out." 

Knowledge gained in the years of youth is 
more quickly internalised, and it attaches to 
you and stays with you in a way that is 
stronger. 

al-Ḥasan al-Baṣrī (may Allāh have mercy on 
him) said, "Knowledge at a young age is like 
engraving on stone." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The strength of the way that knowledge 
remains at a young age is like the strength of 
the way that markings are engraved on 
stone, so whoever takes advantage of his 
youth will achieve proficiency, and he will 
praise his capability when he becomes older. 

Take advantage of the years of youth, O 
young man; when you are old, the people 

will praise your capability. 

The most harmful thing to youth is 
procrastination and distant hopes, such that 
one of them procrastinates, sailing the seas 
of hopes, and preoccupies himself with 
daydreaming, telling himself that in the 
coming days he will be free enough to make 
time for it, and be clear of disturbances and 
hindrances. 

The situation which is widely observed is that 
whoever gets older becomes busier and his 
distractions become greater, along with 
weakness of the body and lack of strength. 

Major goals cannot be achieved by 
lamenting, wishing, and hoping. 

I cannot get back what has passed from 
me; with 'I long for...', nor with 'I wish I...' 

nor with 'If only...' 

It should not be misunderstood from the 
above that the older person cannot learn; 
rather those companions of the Messenger 
of Allāh صلى الله عليه وسلم learnt as adults, as al-Bukharī (may 
Allāh have mercy on him) mentioned in The 
Book of Knowledge in his Ṣaḥeeḥ; however, 
the real difficulty in learning as an adult, as 
al-Māwardī clarified in Adab ad-Dunyā wad-
Deen, is the huge number of things which 
busy a person, and the distractions which 
overcome him,  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



and the distractions which overcome him, 
and the increase in commitments, so 
whoever is able to keep those away from 
himself, will gain knowledge. 

This happened to a group of noble people 
who sought knowledge as adults, and they 
gained a great amount of it; among them al-
Qaffāl ash-Shāfi'ī (may Allāh have mercy on 
him). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Eighth Principle: Adhering to Being 
Unhurried in Seeking Knowledge and 

Leaving off Rushing 

The attainment of knowledge does not 
happen in one go, since the heart is too weak 
to bear that. Knowledge is weighty like the 
weight of stone in the hand of the one who 
carries it, as Allāh, the Exalted, said (the 
translation of which is), "Indeed, we will cast 
upon you a heavy word." [al-Muzzammil 5] - 
i.e., the Qur'an. And if this is the description 
of the Qur'an which has been made easy, as 
Allāh, the Exalted, said (the translation of 
which is), "And we have certainly made this 
Qur'an easy for remembrance..." [al-Qamar 
17], then what do you think of other forms 
of knowledge!?  

The revelation of the Qur'an happened in 
accordance with this, in flurries, broken into 
parts, according to the events and 
occurrences, as Allāh the Exalted, said (the 
translation of which is), "Those who 
disbelieve say, 'If only the Qur'an were sent 
down to him all at once.' [al-Furqan 32] 

This āyah is a proof for adhering to being 
unhurried in seeking knowledge; taking it in 
stages, and leaving off rushing, as al-Khaṭeeb 
al-Baghdādī mentioned in al-Faqeeh wal-
Mutafaqqih, and as did ar-Rāghib al-Aṣfahānī 
in the introduction to Jaami' at-Tafseer. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



From the poetry of Ibn an-Naḥās al-Ḥalabī 
(may Allāh have mercy on him) is his 
statement: 

Today is something and tomorrow is like it; 
for the choicest parts of knowledge which 

are gradually collected; 

A person achieves with this a wisdom; for a 
torrent of water is nothing more than a 

gathering of drops. 

Shu'bah ibn al-Ḥajjāj said, "I kept on coming 
back to 'Amr ibn Deenār five hundred times, 
and I didn't hear anything more than one 
hundred ḥadeeth from him; in every five 
sittings, one ḥadeeth. 

Ḥammād ibn Abī Sulaymān said to a student 
of his, "Every day, learn three matters, and 
do not add anything to that." 

Adhering to being unhurried and taking 
things in stages necessitates beginning with 
the small texts which are written in the 
different sciences, as regards memorisation 
and seeking an explanation, and avoiding 
reading the larger works that the student has 
not yet reached. 

Whoever embarks upon looking at the larger 
works has transgressed against his religion, 
and has gone beyond the moderate way of 
knowledge, and this may well lead to him 
being lost. From the exquisite words of 
wisdom is the statement of 'Abdul-Karīm ar-
Rifā'ī, one of the shuyookh of knowledge of 
the past who lived in Damascus, in the 
Levant, "The food of the old is the poison of 
the young." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



He spoke the truth, for the suckling baby, if 
he eats the food of adults, no matter how 
tasty and good it is, it will destroy and 
damage him. Likewise, the one who takes on 
complex issues from larger works, exposing 
himself to the differing of the scholars and 
their multiple schools of thought in 
transmitted reports and their rationality. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Ninth Principle: Patience in 
Knowledge – Both in Attaining It and 

Passing It On 

Since every honourable thing is only 
achieved with patience, and the greatest 
thing which a person has to bear when 
seeking out things of high value is keeping 
themselves patient in doing so. For this 
reason, patience and perseverance are 
commanded; at times in order to achieve the 
foundation of īmān, and at other times, in 
order to achieve the completeness of īmān, 
as Allāh, the Exalted, said (the translation of 
which is), "O you who believe, be patient and 
persevere" [Aal-'Imrān 200], and he said (the 
translation of which is), "Keep yourself 
patient [by being] along with those who call 
upon their Lord in the morning and evening, 
seeking His face." [al-Kahf 28]. 

Yaḥyā ibn Abī Katheer said in explaining this 
āyah, "It is the gatherings of knowledge, and 
nobody can achieve knowledge without 
patience." 

Yaḥyā ibn Abī Katheer also said, "Knowledge 
is not gained by resting the body." 

Therefore, patience takes a person out of the 
dishonour of ignorance. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



al-Aṣma'ī said, "Whoever cannot bear the 
lowliness of learning for a time, will have the 
lowliness of ignorance forever." 

With patience, the pleasure of knowledge is 
achieved. 

One of the pious predecessors said, 
"Whoever cannot bear the pain of learning, 
cannot taste the pleasure of knowledge." 

Before reaching the honey, you must bear 
the sting of the bees. 

It used to be said, "Whoever does not face 
difficulties will not achieve their desires." 

Patience in knowledge is of two types: 

(1) Patience in gaining and acquiring 
knowledge. Memorisation requires 
patience, understanding requires patience, 
attending the gatherings of knowledge 
requires patience, and giving the shaykh his 
rights requires patience. 

(2) Patience in delivering knowledge, 
spreading, and conveying it to its people. 
Sitting to teach students requires patience, 
helping them to understand requires 
patience, and putting up with their 
floundering requires patience. 

Above and beyond these two types of 
patience is having patience with having 
patience with them, and remaining firm in 
having patience with them. 

For everyone there are goals of highness 
and determination; but rare among men is 

determination. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Whoever adheres to having patience, will 
gain the success of being rightly-guided. 

Abū Ya'lā al-Mawṣilī, the scholar of ḥadeeth 
said: 

I have indeed seen, and in the passage of 
days there is experience; in patience there 
is an outcome with praiseworthy effects; 

Few are those who work hard in seeking 
this thing; taking patience along - they are 

those who triumph with success. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Tenth Principle: Adhering to the 
Etiquette of Seeking Knowledge 

Ibn-ul-Qayyim (may Allāh have mercy on 
him) said in his book Madārij as-Sālikeen, 
"The manners of a person are the sign of 
their ultimate happiness and success, and a 
lack of manners is a sign of their 
wretchedness and destruction. The good of 
this world and the next have not been 
caused by anything quite like manners, and 
being denied these two things has not been 
caused by anything quite like a lack of 
manners. 

A person cannot rise to nobility without 
manners; even if he is one of noble 

ancestors and lineage." 

The only one suitable for knowledge is the 
one who adheres to its etiquettes, in himself 
and his study, and with his teachers and 
companions. 

Yūsuf ibn al-Ḥusayn said, "Through 
etiquettes knowledge is understood." 

This is because the person having good 
etiquettes is considered one deserving of 
knowledge, so it is granted to him; whereas 
the one who is ill-mannered, knowledge is 
too honourable to be lost with him. 

A man asked al-Buqā'ī if the man could read 
to him, so al-Buqā'ī permitted him to do so. 
The man sat cross-legged, 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The man sat cross-legged, so al-Buqā'ī 
refused to let him read and said to him, "You 
are more in need of etiquettes than the 
knowledge which you came to seek." 

It is because of this that the pious 
predecessors (may Allāh have mercy on 
them) used to give importance to learning 
etiquettes, just as they would give 
importance to learning the knowledge itself. 

Ibn Seereen (may Allāh have mercy on him) 
said, "They used to learn the way of 
behaving, just as they used to learn 
knowledge." 

Rather, a group among them used to give 
precedence to learning etiquettes over 
learning knowledge itself. 

Mālik ibn Anas said to a young man from 
Quraysh, "O nephew, learn etiquette before 
you learn knowledge." 

They used to demonstrate their need of it. 

Makhlad ibn al-Ḥusayn said to Ibn al-
Mubārak one day, "We are in greater need 
of a great deal of manners than a great deal 
of knowledge." 

They used to advise others about this and 
guide others to it. 

Mālik said, "My mother used to put on my 
turban and say to me, 'Go to Rabee'ah (i.e., 
Ibn 'Abdur-Raḥman, the great scholar of fiqh 
among the people of Madinah at his time) 
and learn his etiquettes before you learn his 
knowledge." 

The one thing that has prevented many of 
the students of our time from gaining 
knowledge is that they lost the etiquettes of 
doing so, such that you see 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



such that you see one of them reclining in 
the presence of his shaykh, perhaps even 
stretching his legs out towards him, and 
raising his voice in his presence; not 
withholding from answering his mobile 
phone, and other things - so what manners 
do such people have by which they can 
achieve knowledge!? 

al-Layth ibn Sa'd (may Allāh have mercy on 
him) came across some people of ḥadeeth 
and he saw something which it appeared as 
though he disliked. He said, "What is this? 
You are more in need of a little manners than 
you are in need of a lot of knowledge." 

What would al-Layth say if he saw the 
condition of many of the students of 
knowledge in our time!? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Eleventh Principle: Guarding 
Knowledge from the Things Which 

Detract From It 

Whoever does not guard knowledge, 
knowledge will not guard him, as ash-Shāfi'ī 
said, "Whoever has a lack of muroo'ah, by 
falling into that which tarnishes it, he has 
belittled knowledge, and has not revered it, 
and has fallen into idleness; his situation 
reaches such an extent that the term 
'knowledge' is no longer used for him." 

Wahb ibn Munnabbih (may Allāh have mercy 
on him) said, "The idle one cannot be one of 
the people of wisdom." 

Knowledge will not be gained by the idle 
one nor the lazy one; nor the weary one, 
nor the one who seeks to please people. 

A comprehensive definition of muroo'ah, as 
the elder Ibn Taymiyyah, said in al-Muḥarrar, 
and his grandson followed him in some of his 
fatāwā, "Using that which beautifies a 
person and adorns him, and avoiding that 
which spoils and tarnishes him." 

It was said to Abū Muḥammad, Sufyān ibn 
'Uyaynah, "You have extracted proof for 
everything from the Qur'an, so where is 
exemplary conduct found in it?" He said, "In 
the statement of Allāh, the Exalted (the 
translation of which is), 'Show forgiveness, 
enjoin what is good, and turn away from the 
foolish' [al-A'raaf 199]; 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



'Show forgiveness, enjoin what is good, and 
turn away from the foolish' [al-A'raaf 199]; it 
contains exemplary conduct, good 
etiquettes, and noble manners." 

From the most important of the personal 
etiquettes that a student should adhere to is 
having good conduct، and the things which 
this brings about, and keeping clear of the 
things which detract from it, like shaving the 
beard, as Ibn Ḥajar al-Haytamī, from among 
the Shāfi'ī scholars, and Ibn 'Ābideen, from 
among the Ḥanafī scholars, both considered 
it an example of poor conduct. 

Likewise, a lot of looking around while on a 
path; this was considered an an example of 
poor conduct by Ibn Shihāb az-Zuhrī and 
Ibrāhīm an-Nakha'ī, from among the early 
scholars. 

As is stretching out your legs when in a 
gathering of people, without any need or 
necessity to do so; this was considered an 
example of poor conduct by a group of 
scholars, among them Abū Bakr aṭ-Ṭarṭūshī, 
from among the Mālikī scholars, and Ibn 
Qudāmah and Abūl-Wafā' Ibn 'Aqeel from 
among the Ḥanbalī scholars. 

Likewise, accompanying the vile people, the 
defiantly disobedient, the impertinent, and 
the idle; this was considered an example of 
poor conduct by a group of scholars, among 
them Abū Ḥāmid al-Ghazzālī and Abū Bakr 
ibn aṭ-Ṭayyib, from among the Shāfi'ī 
scholars, as well as al-Qāḍī 'Iyyāḍ and al-
Yaḥṣubī, from among the Mālikī scholars. 

As is constantly wrestling with the latest 
events and minor matters; this was 
considered an example of poor conduct by 
Ibn Humām and Ibn Nujaym, from among 
the Ḥanafī scholars. 

Whoever is lacking in good conduct and 
attributes themselves to knowledge, is 
exposed to both the experts and the general 
people, and achieves nothing from the 
honour of knowledge except ruins. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Twelfth Principle: Choosing 
Righteous Company for Seeking 

Knowledge 

People are communal by nature; having 
companions is an absolute necessity among 
people. 

The student of knowledge needs to 
accompany other students, so that this 
accompanying may support him in gaining 
knowledge and working hard to seek it. 

Having companions in knowledge, if it is free 
of ordeals, is beneficial in arriving at the 
intended goal. 

It is only right for a person seeking to excel 
to choose good companionship which will 
aid him, since close friends have an effect on 
each other. 

Abū Dāwood and at-Tirmidhi said (and the 
wording here is that of Abū Dāwood, the 
translation of which is), "Ibn Bashshār 
narrated to us, saying, Abū 'Āmir and Abū 
Dāwood narrated to us, saying, Zuhayr ibn 
Muḥammad narrated to us, saying, Mūsā ibn 
Wirdān narrated to me, from Abū Hurayrah 
(may Allāh be pleased with him) that the 
Prophet صلى الله عليه وسلم said, "A man is upon the religion 
of his close friend, so let each one of you look 
at who he takes a close friend." 

ar-Rāghib al-Aṣfahānī said, "The influence of 
a companion over his companion is not by 
statements and actions alone; rather, even 
by looking at him: 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Do not accompany the lazy one in his 
condition; for how many a pious man 

through the corruption of another became 
corrupt; 

The effect of the idle person on the resolute 
person is rapid; like a piece of blazing coal 

put on the ashes is extinguished. 

(The word jaleed here means the one who is 
earnest and determined)." 

He should only choose for his companion 
one who is accompanied for virtue, not for 
power or for pleasure, since associations are 
made for one of these three reasons: for 
virtue, for power, or for pleasure, as the 
shaykh of our shuyookh, Muḥammad al-
Khaḍir ibn Ḥussayn said in Rasaa'il al-Iṣlāḥ, 
"Choose the friend of virtue as a companion, 
for you will be known by him."   

Ibn Mas'ood (may Allāh be pleased with him) 
said, "Judge a person by the one that he 
accompanies; for a man only accompanies 
one like him." 

Abūl-Fatḥ al-Bustī recited the following lines 
of poetry to himself: 

If you select for yourself a person let him 
be; of honourable lineage and noble 

descent; 

for the ignoble among men is like the weed 
among plants; it bears no fruit, nor is it 

useable for firewood. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Ibn Māni' (may Allāh have mercy on him) 
said in Irshād aṭ-Ṭullāb, while advising the 
student of knowledge, "He must be 
extremely careful about mixing with fools, 
the people of insolence, the impertinent, 
those with a bad reputation, the feeble-
minded, and the idle; for mixing with them is 
a reason for a person losing out and being 
wretched." 

It is as though this was the exact same 
statement of Sufyān ibn 'Uyaynah, "I prevent 
those sitting with me from a rare ḥadeeth 
because there is a man among them who is 
indolent." 

A learner may be prevented from knowledge 
because of his companion, so beware of that 
person, even if they adorn themselves with 
the adornment of knowledge; for they 
corrupt you in a way that you do not 
perceive. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Thirteenth Principle: Making an 
Effort in Memorisation, Revision, and 

Asking Questions 

Since taking knowledge from the shuyookh 
does not benefit without memorising it, 
revising it, and asking about it. These things 
establish in the heart of the student of 
knowledge the reverence of knowledge, 
through giving it complete attention and 
busying himself with it. Memorisation is 
private time with yourself, while revision is 
sitting with your companion, and asking 
questions is engaging with the scholar. 

Memorisation makes knowledge fixed, and it 
is proper that the majority of the student's 
attention be devoted to memorisation and 
recall, as Ibn-ul-Jawzī (may Allāh have mercy 
on him) said, in his Ṣayd-ul-Khāṭir, "The 
luminary scholars do not cease to urge 
people to memorise, and to command 
people to do so." 

'Ubaydullāh ibn al-Ḥasan said, "I found the 
most beneficial of knowledge to be that 
which my heart memorised and my tongue 
oft-repeated." 

I heard our shaykh, Ibn 'Uthaymeen (may 
Allāh have mercy on him) say, "We 
memorised a little and read a lot; yet we 
benefitted from what we memorised more 
than we benefitted from what we read." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Knowledge is not that which is preserved in 
books; knowledge is none but that which is 

contained in the chest. 

The one seeking knowledge cannot do 
without memorisation, and it is not befitting 
for him to make himself bereft of it. If he is 
capable of doing what Ibn al-Furāt (may 
Allāh have mercy on him) did, let him do so; 
for he used to not let a day go by without 
memorising something in the morning, even 
if a little. Whoever understands this, his 
knowledge will not stop increasing, and will 
not cease doing so, until death. This is 
affirmed by Ibn Mālik (may Allāh have mercy 
on him), the author of al-Alfiyyah on the 
topic of naḥw; for he memorised on the day 
that he died five pieces of poetry. 

Through revision, the life of knowledge 
continues and the attachment to knowledge 
becomes strong. The intended meaning of 
revision here is to revise along with 
companions. 

We have been commanded to take care to 
revise the Qur'an, while it is the easiest of 
knowledge [to remember]. 

al-Bukhārī (may Allāh have mercy on him) 
said (the translation of which is), 'Abdullāh 
ibn Yūsuf narrated to me, saying, Mālik 
informed us, from Nāfi', from Ibn 'Umar (may 
Allāh be pleased with them both), that the 
Messenger of Allāh صلى الله عليه وسلم said, "The example of 
the one who has memorised the Qur'an is 
like the example of the owner of a hobbled 
camel; if he remains vigilant, he will retain it, 
and if he neglects it, it will go away." [It was 
recorded by Muslim, from the hadeeth of 
Mālik, continuing with the same chain, and a 
similar wording]. 

Ibn 'Abdul-Barr (may Allāh have mercy on 
him) said, in his book at-Tamheed, upon 
mentioning this ḥadeeth, 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



"If the Qur'an, whose remembrance has 
been made easy, is like the hobbled camel, 
such that whoever remains vigilant will 
retain it, then what about other forms of 
knowledge!? 

az-Zuhrī (may Allāh have mercy on him) used 
to say, "The thing which really causes 
knowledge to go is forgetfulness and 
abandoning revision." 

The depositories of knowledge are opened 
up by asking questions. 

az-Zuhrī (may Allāh have mercy on him) said, 
"This knowledge is actually a treasury; it is 
opened up by asking questions." 

Asking good questions is half of knowledge, 
and the books of questions and answers, like 
the book of questions that were narrated as 
having being asked to Aḥmad, are a clear 
proof of the great benefit of asking 
questions. 

A lack of engaging with the scholar by asking 
questions, when it happens in a particular 
place, shows the extent that knowledge has 
been abandoned in it. Sufyān ath-Thawrī 
(may Allāh have mercy on him) came to 
'Asqalān, and he stayed for three days in 
which no one asked about anything. He said 
to Ruwwād ibn al-Jarrāḥ, one of his 
companions, "Hire me [transport], I will 
leave this city. This is a city in which 
knowledge will die." 

So, whoever meets a shaykh, let him take 
advantage of meeting him, by asking about 
things that had been difficult to understand, 
and things that are needed; not the 
questions of one who is obstinate and 
testing. 

These three segments of knowledge are like 
planting a tree, watering it, and tending to it 
in a way that will preserve its strength and 
prevent harms from coming to it; thus, 
memorisation is the planting of knowledge, 
revising is the watering of it, and asking 
about it is tending to it. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Fourteenth Principle: Honouring 
and Respecting the People of 

Knowledge 

The virtue of the scholars is great, and their 
position is one of honour, since they are the 
fathers to the soul. The shaykh is the father 
to the soul, like the parent is the father to the 
body. From the recitation of Ubayy ibn Ka'b 
(may Allah be pleased with him), "The 
Prophet is more worthy of the believers than 
their own selves; and he is a father to them." 
The fatherhood mentioned in this āyah is not 
the fatherhood of lineage, by consensus. 
Rather, it is the fatherhood of the religion 
and soul. Therefore, recognising the right of 
the teachers is a clear obligation. 

Shu'bah ibn al-Ḥajjāj said, "I am a [like] a 
slave to everyone that I heard a ḥadeeth 
from." 

Muḥammad ibn 'Alī al-Udfuwī (may Allāh 
have mercy on him) took this meaning from 
the Qur'an, saying, "If a person learns from a 
scholar and benefits from them, they are like 
a slave to them. Allāh, the Exalted, said (the 
translation of which is), "And when Mūsā 
said to his boy" [al-Kahf 60]; he was Yūsha' 
ibn Noon, and he was not really a slave that 
Mūsā possessed; rather he was taking 
knowledge from him, and following him, so 
due to that, Allāh made him his 'boy'." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Islamic legislation commands us to take 
into account the rights of the scholars; 
honouring them, having admiration for 
them, and revering them. 

Aḥmad said in al-Musnad (the translation of 
which is), "Hāroon narrated to us, saying, Ibn 
Wahb narrated to us, saying, Mālik ibn al-
Khayr az-Ziyādī narrated to me, from Abū 
Qabeel al-Ma'āfirī, from 'Ubādah ibn aṣ-
Ṣāmit (may Allāh be pleased with him) that 
the Messenger of Allāh صلى الله عليه وسلم said, "They are not 
from my nation, the one who does not; 
honour our elders, have mercy on our young, 
and give our scholars their right." 

One day, Ibn 'Abbās (may Allāh be pleased 
with them both) took hold of the riding 
camel of Zayd ibn Thābit (may Allāh be 
pleased with him). Zayd said, "Do you take 
hold of the reins for me, when you are the 
cousin of the Messenger of Allāh صلى الله عليه وسلم?' Ibn 
'Abbās replied, 'This is how we behave 
towards the scholars.'" 

Ibn Ḥazm reported scholarly consensus on 
the topic of having admiration for the 
scholars and honouring them. 

The one who has insight into the state of 
salafiyyah will come across their 
praiseworthy state in showing admiration 
for the scholars; and the companions of the 
Prophet صلى الله عليه وسلم when they would sit in front of 
him, it would be as though there were birds 
on their heads - they would not move about. 

Muḥammad ibn Seereen said, "I saw 'Abdur-
Raḥmān ibn Abī Laylā; his companions 
revered him, appointed him as their leader, 
as if he were the leader [of the Muslims]." 

Yaḥyā al-Mawṣilī said, "I saw Mālik ibn Anas 
more than once; he was given reverence and 
admiration by his companions. If a person 
raised his voice, they would call to him [to 
lower his voice]." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



From the essential manners that the learner 
must have towards the shaykh which enters 
under this principle is to be humble towards 
him, engage with him, not to turn your back 
to him, and to bear in mind the etiquette of 
speaking to him; when speaking to him, he 
should be revered, without going to 
extremes - rather, he should be given his 
proper place. Therefore, he should not 
dishonour his shaykh while he was trying to 
praise him and thank him for his teaching; he 
must also supplicate for him, and not behave 
as though he were not in need of him, nor 
should he harm him by speech or action, and 
he should be subtle in informing him of his 
mistake if he errs. 

From among those things which are suitable 
to indicate here, in summary and with 
brevity, is to know what must be done with 
regard to the error of the scholar; this 
comprises six things: 

1. Confirming that this error was made by 
him. 

2. Confirming that it is really an error; this is 
the responsibility of the scholars who are 
well-grounded in knowledge, so they are the 
ones who should be asked about it. 

3. Not following him in that error. 

4. Making an excuse for him, with an 
appropriate interpretation [for what he did]. 

5. Offering him advice in a gentle and private 
way; not aggressively, nor publicly. 

6. Preserving his status, such that his honour 
is not besmirched in the hearts of the 
Muslims. 

Among those things which should be warned 
against in relation to honouring the scholars 
is that which, at first glance, is showing 
respect, but the reality of which is contempt 
and disdain; include crowding around the 
scholar, restricting him from moving, 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



forcing him to take the hardest of paths to 
leave; this is exactly what caused Hushaym 
ibn Basheer al-Wāṣiṭī (may Allāh have mercy 
on him), the trustworthy scholar of ḥadeeth, 
to die. The [students] of ḥadeeth crowded 
around him, such that they threw him from 
his donkey, and this was the cause of his 
death (may Allāh have mercy on him). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Fifteenth Principle: Refer the 
Problematic Aspects of Knowledge to 

the People of Knowledge 

The one who reveres knowledge relies upon 
the leaders in it, and those who are an 
authority in it from among its people, in 
order to clear up any complex issues. 

He does not embark upon something that he 
is unable to bear, out of fear that he will 
speak about Allāh without knowledge and 
invent a lie against the religion. Therefore, 
he fears the anger of the Most Merciful 
before he fears the whip of the one in 
authority; for the scholars speak with 
knowledge, and are silent with piercing 
insight - so when they speak about a 
problematic issue, speak with what they 
said; and when they are silent about 
something, let yourself be sufficed with what 
sufficed them. 

From the greatest of complex issues are the 
tribulations which happen, as well as the 
issues which have never been seen before 
and which have become many with the 
passage of time. People in this matter are of 
two extremes, as well as a group in the 
middle; one group abandoned seeking a 
fatwā from the scholars about it and instead 
turned to desires and opinions, derived from 
the outbursts of the preachers, the 
flimsiness of the poets, the analysis of the 
politicians, and the false rumours of the 
hypocrites. Another group present these 
matters to the scholars, however their way 
of asking is not acceptable, and they are not 
content with their answer. It is as though 
they sought an answer which agrees with 
their desires within themselves, and when 
they did not find it, they distanced 
themselves away from them. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Those saved from the fire of tribulations, 
safe from the burning blaze of trials, are 
those who turn towards the scholars and 
adhere to their answer. 

If something from their statements is 
doubtful to you, have good thoughts of 
them; this statement is set aside and the 
other statements of the scholars are taken. 
Experience and practice - they are entitled 
and worthy of it. As for if they differ, the 
opinion of the majority of them and that of 
the leaders among them is adhered to, giving 
precedence to being safe; for there is no 
substitute for being safe. 

How wonderful is the statement of Ibn 'Āṣim 
in Murtaqā al-Wuṣool: 

Obligatory in complex matters of 
understanding is; our thinking good of the 

people of knowledge. 

From among the complex matters is refuting 
the errors of the scholars, and the 
statements of falsehood from the people of 
innovation and opposition; for verily the only 
people who speak regardomg this are the 
firmly-grounded scholars, as ash-Shāṭibī 
clarified in al-Muwāfaqāt, and Ibn Rajab in 
Jām'i al-'Uloom wal-Ḥikam. If the youth and 
the masses embark on this subject matter, it 
will bring about trials and tribulations, as is 
witnessed in our time, since many 
tribulations only started when some of the 
youth and multitudes of people embarked 
on refuting the errors of the scholars and the 
statements which oppose the sharee'ah, 
whereas the right path is to present them to 
the firmly-grounded scholars and to hold 
tightly to their statements about them. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Sixteenth Principle: Respecting the 
Gatherings of Knowledge, and 
Honouring Those Who Have It 

The gatherings of the scholars are like the 
gatherings of the prophets. 

Sahl ibn 'Abdullāh said, "Whoever wants to 
look at the gatherings of the prophets, let 
him look at the gatherings of the scholars. A 
man comes and says, 'O so-and-so, what do 
you say about a man who took an oath 
against his wife with such-and-such words?' 
He replied, 'His wife is divorced.' Another 
comes and says, 'What do you say about a 
man who took an oath against his wife with 
such-and-such words?' He replies, 'His oath 
does not count with these words.' This is for 
none other than a prophet or a scholar, so 
recognise this as being for them." 

Mālik ibn Anas said, "The gatherings of the 
scholars foster khushoo, tranquility, and 
calmness." 

Mālik (may Allāh have mercy on him), when 
he wanted to narrate a ḥadeeth, would make 
wuḍū, sit on the front part of his mat, comb 
his beard, and make sure that he was sitting 
calmly and with dignity, then he would 
narrate. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



'Abdur-Raḥmān ibn Mahdī did not allow 
anyone to talk in his gathering, nor for a pen 
to scrape, and nobody would smile. 

Wakee' ibn al-Jarrāḥ used to be in his 
gathering, as though they were in prayer. 

Therefore, a student of knowledge must be 
cognisant of the right of the gatherings of 
knowledge; sitting in them in a well-
mannered way, and giving the shaykh his full 
attention; looking at him and not turning 
away without necessity. He should not be 
moved by some clamour that he hears, nor 
should he fiddle with his hands or feet, nor 
recline in the presence of his shaykh, nor 
lean back on his hands, nor excessively 
cough or move around, nor should he speak 
to the person next to him. If he sneezes, he 
should lesson the sound of it, and if he 
yawns, he should cover his mouth after 
making his effort to suppress it. 

Along with respecting the gatherings of 
knowledge is to honour the vessels which 
preserve knowledge within them and which 
knowledge stands upon, i.e., books. What is 
right for a student of knowledge is to take 
care of his book, to memorise it honour it, 
and take care of it. He should not make it a 
place of storage for keeping things safe, nor 
should he roll it into a tube, and when he 
puts it down, he should do so gently and with 
care. 

One day, Is-ḥāq ibn Rāhawayh threw down a 
book with his hand and was seen by Abū 
'Abdullāh Aḥmad ibn Ḥanbal who became 
angry and said, "Is this what is done with the 
speech of the righteous!?" 

A book should not be rested upon, nor put 
under your feet; and if he is reading it to a 
shaykh, he should lift it up off the ground and 
carry it in his hands. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Seventeenth Principle: Defending 
Knowledge and Preventing It From 

Attack 

Knowledge is sacred and opulent; it must be 
advocated for if its excellence is challenged 
in a way that is not appropriate. 

This advocacy has been apparent from the 
people of knowledge in various forms, 
among them: 

(1) Refuting the one who is at variance with 
it. Whoever’s opposition to the sharee'ah 
becomes clear should be refuted, whoever 
they may be, out of vehemence for the 
religion, and as an act of advice towards the 
Muslims.  

People continue to refute one another, as al-
Imām Aḥmad said; however, the ones 
appointed for this are the scholars, not the 
multitudes; and along with keeping to good 
manners and leaving off inequity and 
oppression. 

(2) Forsaking the innovator upon whom 
there is consensus, as Abū Ya'lā al-Farrā' 
mentioned. Therefore, knowledge is not to 
be taken from the people of innovation, 
unless there is no choice, in which case there 
is no harm in that, such as the scholars of 
ḥadeeth narrating from [some of] them. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



On this topic, Shaykh-ul-Islām Ibn Taymiyyah 
(the grandson) said, affirming a major 
principle which there is a great need of in 
times of ignorance and tribulation, "If it is 
not possible to establish certain obligations 
relating to knowledge, jihād, and other 
things, except with one whose innovation is 
less in harm than the harm of leaving off that 
obligation, the achievement of the positives 
of that obligation, despite the lesser 
negatives, is better than the alternative." 

(3) Rebuking the student who transgresses in 
his research, or from whom appears severe 
dispute or a lack of manners. 

'Abdur-Raḥmān ibn Mahdī, if a person were 
to speak in his gathering, or a pen were to 
scratch, he would speak out, put on his 
sandals, and would enter [his home]." 

As did Wakee', if he disapproved of 
something from those sitting with him, he 
would put on his sandals and would enter 
[his home]." 

This was witnessed many times from the 
shaykh of our shuyookh, Muḥammad ibn 
Ibrāheem Aal-ash-Shaykh; how many times 
he was seen leaving when he heard a student 
ranting about a statement - he would take 
his sandals and leave. 

A young man attended the gathering of 
Sufyān ath-Thawrī and he began to preside 
over the assembly, speaking and being 
conceitful in his knowledge; Sufyān became 
angry and he said, "The earlier generations 
were not like this; the earlier generations 
were not like this - one of them would not 
claim to be an imām, nor would he sit at the 
front, until he had studied this knowledge for 
thirty years, and you show arrogance 
towards those who are older than you. Stand 
and leave me, and I do not want to see you 
approach my gathering!" 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



He also used to say (may Allāh have mercy 
on him), "If you see a young person speaking 
in front of the scholars, even if he has 
reached a significant amount of knowledge, 
despair of good from him; for he has little 
shame." 

If the teacher needs to expel a student from 
his gatherings as a rebuke, let him do as 
Sufyān did, and as Shu'bah did with 'Affān 
ibn Muslim in his lesson. 

A student may also be rebuked by refusing to 
give him attention and answer his question; 
for silence is an answer, as al-A'mash said. 

We saw this a great deal from a group of 
scholars, among them the great scholar Ibn 
Bāz (may Allāh have mercy on him). A person 
might have asked about that which does not 
benefit, so the shaykh would leave off 
answering him and command the person 
reading to continue reading, or he might 
have answered with something different to 
what the questioner intended. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Eighteenth Principle: Showing 
Restraint When Asking the Scholars 

Questions 

In order to flee from the issues which cause 
an uproar, and to protect the dignity of the 
scholar; for there are certain questions 
which the intention behind them is to cause 
an uproar, to stir up trouble, and to spread 
out evil. Whoever the scholars sense these 
issues from will find them less than 
agreeable, as you have seen on the topic of 
rebuking the student. Therefore, showing 
restraint when asking questions of the 
scholars is a must. This restraint can only be 
successful from one who acts upon four 
principles: 

(1) Thinking about his question: why is he 
asking? His intention should be to gain 
knowledge and to learn, not to be stubborn 
and make a mockery; for the one who has a 
bad intention in his question will be withheld 
from the blessing of knowledge and 
prohibited from its benefit. 

Among people, there are those who ask and 
they have a hidden agenda in this question 
of theirs; they aim to use it as a means to a 
particular end. If the muftī is unaware of it, 
and gives a fatwā in the way that this person 
wants, the person becomes happy and 
spreads it around, but if the muftī realises his 
intention, he becomes an obstacle to this 
person getting what they want, and rebukes 
him for his defect. 

al-Qarāfī (may Allāh, the exalted, have mercy 
on him) said in his book al-Iḥkām, "I was once 
asked about marriage in Cairo: is it 
permissible or not? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



I had a doubt [about this question], and I said 
to [the one asking the question], 'I will not 
give you a fatwā until you explain to me the 
intent behind this question, because 
everyone knows that getting married in 
Cairo is permissible.' I remained like that 
until he said, 'We wanted to enter into the 
marriage outside of Cairo, but we were 
prevented from it because it was istiḥlāl (i.e., 
a sham-marriage for the purpose of allowing 
an irrevocably divorced couple to remarry - 
one of the forbidden types of marriage), so 
we came to Cairo.' I said to him, 'This is not 
permissible, not in Cairo, and not anywhere 
else!'" 

Something like that happened to Abūl-
'Abbās Ibn Taymiyyah (the grandson) in a 
fatwā relating to the non-Muslims living 
under covenant; his righteous student Ibn-
ul-Qayyim (may Allāh have mercy on him) 
mentioned it in his book I'lām al-
Muwaqqi'een, It kept on being repeated in 
way that was different to the previous time. 
He would keep on saying, 'It is not 
permissible', until he said at the end, 'It is this 
particular issue, even if it keeps on being 
presented in different moulds." 

(2) To examine what he is asking about. So, 
he should not ask about something which 
has no benefit in it, either in terms of your 
own situation, or in terms of the issue itself. 

A man asked Aḥmad ibn Ḥanbal about 
Ya'jooj and Ma'jooj: "Are they Muslims?" He 
replied, "You are so proficient in knowledge 
that you have reached the level of asking 
about this!?" 

Similar to this is asking about something that 
will never happen, or in a way which not 
everyone speaks, but is particular to certain 
people. 

(3) Being aware of the suitability of the 
shaykh to answer his question;  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



so, he does not ask him at a time when the 
shaykh's circumstances would prevent him, 
such as when the shaykh is anxious, or in 
deep thought, or when he is walking along 
the road, or getting into his car. Rather, he 
waits until the shaykh is ready and content 
to answer.  

Qatādah (may Allāh have mercy on him) said, 
"I asked Abūṭ-Ṭufayl a question. He replied, 
'For every situation, there is appropriate 
speech.'" 

A man asked Ibn-ul-Mubārak about a 
ḥadeeth while he was walking. He said, "This 
is not from respecting knowledge." 

'Abdur-Raḥmān ibn Abī Laylā also used to 
dislike being asked while he was walking. 

(4) The questioner should be aware of the 
way in which he asks the question, by 
forming it in a good and well-mannered way. 
He should precede his question with a 
supplication for the shaykh, and should 
honour him in his address. He should not be 
addressed in the way that a person would 
address the people in the market، or with 
the humour of the common people. 

Ja'far ibn Abī 'Uthmān said, "We were with 
Yaḥyā ibn Ma'een when a man came 
hurriedly, saying. 'O Abū Zakariyyā, narrate 
to me something that I can remember you 
by.' Yaḥyā replied, 'Remember me by the 
fact that you asked me to narrate to you and 
I didn't.' 

If you reflect upon the questions which are 
presented to the people of knowledge today, 
you will see in many of them an absence of 
this restraint and inferior manners. 

You see the one who asks mockingly, or asks 
in order to belittle; those who ask about 
something which has not happened, or 
something which has happened but is of no 
benefit. They do not select the proper time 
to ask, nor are they careful about presenting 
what they seek; 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Their questions are the keys to tribulations 
and the causes of trials. Woe to them for 
what they do!  

How greatly are those people in need of the 
statement of Zayd ibn Aslam (may Allāh have 
mercy on him), when a man asked him about 
something, and behaved in a humorous 
manner towards him. Zayd said, "Go and 
learn how to ask, then come and ask." 

How greatly are those people today in need 
of the likes of the statement of Zayd ibn 
Aslam (may Allāh have mercy on him) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Nineteenth Principle: Having a 
Passion for Knowledge and It Being 

Uppermost in Your Heart 

Truthfulness in seeking knowledge 
necessitates loving it, and attaching the 
heart to it. A person will not reach the level 
of knowledge until his greatest pleasure is 
found in it. 

Ibn-ul-Qayyim (may Allāh, the Exalted, have 
mercy on him) said in Miftāḥ Dār as-Sa'ādah, 
"Whoever does not allow the pleasure of 
gaining knowledge and the desire for it, to 
overcome the pleasure of the body and the 
desires of the soul will never reach the level 
of knowledge." 

The pleasure of knowledge is only gained by 
three things, as Abū 'Abdullāh Ibn-ul-Qayyim 
(may Allāh have mercy on him) mentioned in 
the above-mentioned book: 

(1) Giving your best and utmost effort. 

(2) Truthfulness in seeking it. 

(3) The correctness of intention and 
sincerity. 

These three things can only be achieved by 
repelling from the heart that which distracts 
from them. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Whoever examines this pleasure found in 
the early generations of the scholars of this 
ummah, will see the most amazing things. 
One of them said: 

My pleasure is nothing but narrating a 
musnad;  written with the most eloquent 

of words; 

and a gathering in which tranquillity 
descends; and revising and accompanying 

those who memorise. 

The pleasure of knowledge is above and 
beyond the pleasure of authority and 
rulership which so many people seek after 
and spend huge amounts of money to 
achieve and waste great amounts of wealth 
in doing so. 

Abū Ja'far an-Nasafī went to sleep in a state 
of anxiety, due to mental pressure, his 
terrible circumstances, and his large family. 
Then, a subsidiary matter from his madh-hab 
occurred to him (and he was a Ḥanafī, may 
Allāh have mercy on him), and he was 
amazed by it, so he stood, dancing in his 
home, saying, "Where are the kings and the 
children of the kings!? - Where are the kings 
and the children of the kings!?" 

If my mind embarks on the sea of thought; 
upon a pearl from the mysteries that I seek 

answers to; 

I look down upon the kings of the earth 
getting what they have attained; when I 
have attained my desire through books, 

not through armies. 

For this reason, kings crave the pleasure of 
knowledge, feel that they are lacking in it, 
and seek to attain it. 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



It was said to Abū Ja'far al-Manṣoor, the 
famous Abbasid caliph whose kingdom 
stretched from the East to the West, is there 
something from the pleasures of this world 
that you have not achieved? He said, while 
sitting upon his throne and his seat of his 
kingdom, "There remains the attribute of 
sitting upon a seat, surrounded by the 
people of ḥadeeth (i.e., the students of 
knowledge), so the one seeking to write says, 
'Who did you mention, may Allāh have 
mercy on you?' He then replies, 'So-and-so 
narrated to us, saying, so-and-so narrated to 
us, mentioning the narrations with their 
chains." 

Look at the desperate need of that caliph for 
the pleasure of knowledge, seeking and 
achieving it, and his hunger for it. 

Whenever the heart lives with the pleasure 
of knowledge, the pleasures of normal things 
fall away and the person neglects them. an-
Naḍḥar ibn Shumayl said, "A person will not 
find the pleasure of knowledge until he is 
hungry, but forgets his hunger." 

Rather, even pains become pleasures 
because of the pleasure [of seeking 
knowledge]. 

Muḥammad ibn Hāroon ad-Dimashqī said" 

An inkwell that stays with me in my day; is 
more beloved to me than the affability of a 

friend; 

and the end of the paper in my home; is 
more beloved to me than a measure of 

flour; 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



and the blow to my cheek from a scholar; is 
more pleasurable to me than the drinking 

of nectar. 

Do not be surprised, for these circumstances 
are nothing more than tasting the passion of 
knowledge. Ibn-ul-Qayyim said in Rawḍah 
al-Muḥibbeen,  

"As for those passionate about knowledge, it 
is greater than any infatuation or passion 
that any passionate person has for 
anything."  

Many of them could not be distracted by the 
most beautiful image of a person. How can 
this passion be compared, O students of 
knowledge, to the one who puts the 
pleasure of his wife before the pleasure of 
his study; the one who prefers sitting with 
people chatting and with the shuyookh of 
stories in the moonlight, over sitting with the 
scholars; the one who is determined to 
convey himself over vast swathes of land, 
but who does not have the determination to 
convey knowledge; who is full of energy to 
hunt birds, but lazy to fish for knowledge. 
There is nothing for these people (and how 
many they are!) in terms of revering 
knowledge while their hearts are imprisoned 
with the love of something else. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Twentieth Principle: Making Good 
Use of Your Time in Seeking Knowledge 

If knowledge is the most honourable goal, 
and your life withers like ice that melts, then 
real intellect is making good use of your time 
in it, and fearing that it will be spent without 
benefit, and asking about the Day of 
Resurrection (may Allāh keep me and you in 
a state of extreme caution of it!). 

Ibn-ul-Jawzī (may Allāh have mercy on him) 
said in his Ṣayd al-Khāṭir, "It is befitting for a 
person to know the honour of his lifespan 
and the value of his time, so he does not 
waste even a moment of it without doing an 
act of worship, and he puts forward the best 
of speech and action." 

Because of this, the scholars gave great 
importance to time, such that Muḥammad 
ibn 'Abdul-Bāqī al-Bazzār said, "I have not 
wasted even an hour of my time with 
amusement or play." 

Abūl-Wafā ibn 'Aqeel - the one who 
authored the book al-Funoon in eight-
hundred volumes - said, "It is not allowed for 
me to waste an hour of my life." 

The situation reached to such an extent with 
them that they would be read to while 
eating, as Aḥmad ibn Sulaymān al-Balqāsī, 
who died at the age of twenty-eight, 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



used to have the different recitations of the 
Qur'an read to him while he was eating, out 
of fear of wasting time with something else. 
His companions used to read to him while he 
was taking his food and drink. 

More than that, they used to be read to 
while they were in the area of land for 
relieving themselves. The elder Ibn 
Taymiyyah (may Allāh have mercy on him) 
used to go to the area of land for relieving 
himself, he would say to those around him: 
"Read from this book and raise your voice." 

This attention to protecting time these 
people (may Allāh have mercy on them) had 
becomes clear in that they reached such 
milestones as human civilisation all together 
has never reached. 

From this, is the huge number of lessons they 
took. an-Nawawī (may Allāh have mercy on 
him) used to read twelve lessons to his 
teachers every day. ash-Shawkānī (may Allāh 
have mercy on him), the author of Nayl al-
Awṭār used to take thirteen lessons over a 
single day and night, among which were 
lessons that he took from his teachers and 
lessons that his students took from him. 

Māḥmood al-Aloosī, author of the book of 
tafseer, exceeded them all, since he used to 
study twenty-four lessons in one day, and 
when he became busy with tafseer and 
giving fatāwā, he reduced it to thirteen. 

I also found in the biography of Muḥammad 
ibn Abū Bakr ibn Jamā'ah that his lessons 
across a single day and night reached around 
fifty lessons. 

Also from this is the vast amount of material 
that they studied. Ibn at-Tabbān studied al-
Mudawwanah 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



around one thousand times, and it might be 
found in some of the books of 'Abbās ibn al-
Fārisī, in his own writing, "I studied this a 
thousand times." 

Ghālib ibn 'Abdur-Raḥmān, better known as 
Ibn 'Aṭiyyah, father of the famous scholar of 
tafseer, studied Ṣaḥeeḥ al-Bukhārī seven 
hundred times. 

Also from this is the vast amount of their 
writings. Aḥmad ibn 'Abd-ud-Dā'im al-
Maqdisī, one of the scholars of knowledge 
from the Ḥanbalīs, wrote two thousand 
volumes with his own hand, and similarly 
Ibn-ul-Jawzī. 

Also from this is the vast amount that they 
used to read. Ibn-ul-Jawzī (may Allāh have 
mercy on him) read, while still a student, 
twenty thousand volumes. 

Also from this is the vast amount of teachers 
they had. There are many from this ummah 
who had over one thousand shuyookh. Even 
more amazing is that it is mentioned that the 
number of teachers of Abū Sa'd as-Sam'ānī 
reached seven thousand. Ibn an-Najjār said 
in Dhayl Tāreekh Baghdād, "This is 
something that nobody else reached." 

Also from this is the vast amount that they 
heard and read from their shuyookh, both 
extensive works and smaller works. It might 
well have reached thousands of volumes, as 
happened to Ibn as-Sam'ānī, mentioned 
above, and his companion Ibn 'Asākir, among 
a group of other people. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Also from this is the amount that they 
authored. A number of the scholars are 
counted as having authored a thousand 
works, among them 'Abdul-Malik ibn 
Ḥabeeb, the scholar of Andalus, and Abūl-
Faraj Ibn-ul-Jawzī. 

So guard your time, O student, for as the 
noble minister Ibn Hubayrah said, advising 
you with eloquence: 

Time is the most precious of that which you 
guard; and I see it as the easiest thing you 

can lose. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Conclusion 

Here, my speech has reached its completion, 
and it is a good place to break off my speech 
with a conclusion. O you who has taken a 
portion of knowledge and sought it, O you 
who seeks understanding and its leaders - 
apply these principles of reverence while you 
are devoting yourselves to the sittings of 
knowledge; you will find its benefit and you 
will praise its outcome. Be warned of 
undervaluing them and being averse to 
them, for they are the key to knowledge and 
the stairway to understanding. Through 
them, knowledge is gathered and 
established, and by them, the different 
sciences are attained and made easy - so rise 
up on the back of hard work and do not 
become preoccupied with the comforts of 
wealth. 

Memorise, may Allāh have mercy upon you, 
the statement of Abū 'Abdullāh Ibn-ul-
Qayyim (may Allāh, Mighty and Majestic, 
have mercy on him) when he said, "The one 
who seeks to go through to Allāh and the 
Hereafter, or in fact to any knowledge, craft, 
and position, such that he becomes a leader 
in that and others follow him in it; he needs 
to be brave and valiant; one who is in control 
of his ideas, not subjugated to his whims; 
abstaining from everything besides his 
objective, passionate about that which will 
direct him towards it; knowing the path that 
will lead him to it and the paths which will 
cut him off from it; bold in aspiration; 
unagitated, such that no one blaming or 
criticising him can divert him from his goal; a 
person of much tranquillity; always thinking; 
not inclined to the pleasure of praise, 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



nor hurt by criticism; fulfilling what is needed 
from the causes which bring about aid; 
unperturbed by those who oppose him; his 
badge is that of patience, and his relief is that 
of exhaustion; loving noble manners; 
guarding his time; he does not mix with 
people except with caution, like the bird who 
snatches a seed from among them; 
maintaining himself in a state of hope and 
fear; wishing for the results of his choice to 
specialise beyond what others do; not using 
any of his senses pointlessly; nor allowing his 
mind to wander through the levels of the 
universe - and the core of all of this is to 
abandon what people usually do and the 
connection with things that come between 
you and your objective." End quote. May 
Allāh have mercy on him, what a beautiful 
reminder and insight!! 

O Allāh, make it easy for us to revere 
knowledge and honour it, and make use 
from those who likewise strive for this and 
achieve it. O Allāh, we ask You for beneficial 
knowledge and we seek refuge with You 
from knowledge that does not benefit. O 
Allāh, teach us what will benefit us, and 
benefit us with what You teach us, and 
increase us in knowledge and action. 

O Allāh, give us enough fear of You to come 
between us and between sinning against 
You; and enough obedience to You to reach 
through it Your paradise; and enough 
certainty to make easy the calamities that 
we face in this world. O Allāh, let us enjoy our 
hearing, our sight, and our strength, for as 
long we live, and make them [like] the 
inheritor from us. 

O Allāh, do not make this world our greatest 
concern, nor the sum of our knowledge, nor 
the fire our destination; and do not put over 
us one who will not fear You with regard to 
us, nor have mercy upon us. 
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